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_____________________________________________________________________________________ 
Abstract 

Much ink has been spilt on the study of imperative mood in Arabic. However, to the best of 

our knowledge, no study has been conducted about the translation of imperative mood in 

the Glorious Qur'an into English. This study comes to abridge that gap. Throughout this 

paper, the study sheds light on the problems of translating imperative mood in the Glorious 

Qur'an into English. The study hypothesizes that the difficulty of translating the imperative 

mood into English arises from the fact that there is no one to one correspondence between 

the form and function of the imperative mood in the Qurān. To put it more precisely, 

misunderstanding the real function of the imperative verb leads to inaccurate translation. 

Consequently there will be confusion between what obligatory duty is and what is 

recommendable or apprehensive from the juristic perspective. In order to convey the 

functions of imperative mood into English via using communicative theory of Newmark 

(1988a, 1988b) in translation. The study ends by giving some recommendations and 

proposing some suggestions for further studies. 

Keywords: Mood (M), Imperative Mood (IM), Communicative Translation (CT) and 

Semantic Translation (SM). 

_____________________________________________________________________________________ 
 

1. Introduction 

 

 No doubt languages of mankind have a lot of semantic notions to share with other 

languages. It is a matter of fact that Arabic is a flexible language in the sense that it 

has a variety of linguistic devices that express different types of meaning. Among 

these types is speaker‟s attitude toward the action (mood). Mood as a semantic notion 

has different sets, among which is the imperative mood (the subject matter of the 

present study). Hence, the problem arises. Also, the language of the Glorious Qur'an is 

sacred and considered as a classical language which increases the problem of 

transferring these verses from Arabic into English. Furthermore, the interpretation of 

the Glorious Qur‟an is sometimes different from one interpreter to another one, which 

means that the translator is perplexed and does not know which interpretation to 

follow.                                                                                                                    
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Imperative mood in the Qur‟an is one of the most important aspects of sacred         

literature whose semantics and overtones have long occupied the interest of the Arab 

grammarians. Similarly, no less interest has been paid by exegetes and rhetoricians 

since the early days of the Islam. This interest has been mainly due to the paramount 

significance of the Qur'an itself and its place in the Muslim world.                                   

 

The main purpose of this study is to compare and analyse the imperative mood 

associated with the translation of the Quranic mood into English. Furthermore, this       

    current study provides answers to the following research questions: 

 

1. How is the imperative mood translated in the Holy Quran from Arabic into English 

by the translators that we have chosen them?                                                            

 

2. Based on Newmark (1988a, 1988b), which type of translation (communicative or 

    semantic) is followed in rendering the imperative mood in the Qur‟an into English? 

 

1.1 Literature Review 

1.1.1 The Meaning of the Imperative mood in Arabic and English: 

 

According to the imperative mood in Arabic, the imperative or command form of the 

verb in Arabic is based upon the imperfect/ present tense verb in the jussive mood. It 

occurs in the second person (all forms of “you”), for the most part, although it 

occasionally occurs in the first person plural (“let‟s”) and the third person (“let 

him/her/them”). (Aziz, 1989:82                                                                                 

 

The general rule for forming the imperative is to take the second person form of the 

jussive verb and remove the subject marker (the ta- or tu- prefix). If the remaining 

verb stems starts with a consonant-vowel sequence, then the stem is left as it is 

because it is easily pronounceable. If the remaining stem starts with a consonant 

cluster, then it needs a helping vowel prefix. The nature of the helping vowel depends 

on the verb form and the nature of the stem vowel.                                                    

 

1.1.2 The Imperative Mood from Juristic Perspective    

 

Accordingly to Ibn 'Uthaymeen (2003:28), the IM in the Glorious Qur'an is called 

command الأير. The definition of a command is: a statement that includes the request of 

an action by way of a higher authority, such as: 'establish the prayer and pay zakat'. 

٘جوَ  {  موَلٰ واْ  ىضصَّ وَٗ ذمُ٘ ٘جوَ  يلٰ ٘واْ  ىلصَّ مَُ  ) 43:  انثقرج }   (وَٗ وَ قِٞ

And what is excluded from our word 'statement' is anything which is not spoken via 

gestures even if what is meant by is a command. 
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And what is also excluded from our words 'the request of an action' is the 

prohibition, because that is requesting one to leave an action, and the intent of an 

action is to bring it about, and that includes the speech which is commanded to be said.  

And what is also excluded from our words 'by way of a higher authority' is to 

appeal, and supplicate, and other such words that have the pattern of a command and 

through other factors which might be perceived to be a command.  

The forms of command are four: 

1. The imperative verb ( فعم الأير), such as: 

روَابقِ  {  وَِ  ىاْنقِ قٍِ اْٞلوَ  وَٜ إقِىوَ حقِ اْٗ ا  مُ وٍَ  ) 45: انعُكثوخ( } ذاْومُ 

2. The imperative verbal noun ( اسى فعم الأير), such as: 

اٌْ  {  قِٖ وّقِ وَ٘ وَِ لإخاْ ـٞ صٌَّ ٗوىقائقِيقِ اْْٞاوَٕيمـُ  )18: الأحزاب(  } إىوَـ

           3. The verbal noun (انًصدر انُائة عٍ فعم الأير ) that is used in place of the imperative 

verb, such as: 

بوَ  ىش قِ وَاب  { شاْ ٗواْ فوَضوَ وَِ موَفوَشمُ ٝ مٌُ  ىصَّزقِ  ) 4:محمد ) } فوَإقِروَو ىوَققِٞرمُ

1. Present tense verb joined with the lam of imperative (انًضارع انًقروٌ تلاو الأير ), 
such as: 

واْ  {   ْمُ٘ قٍِ ٞلاً ى قِرمُ اْ وَٗ وَصقِ جً  شوَ ٘ٓمُ تمُناْ ث قِحمُ ذمُغوَ وَٗ ٗٓمُ  وَ٘  قِشمُ ذمُ وَٗ ٗٓمُ  سمُ ذمُعوَض قِ وَٗ قِٔ  عمُ٘ىقِ سوَ وَٗ قِ   ) 9: انفتح( }  تقِٱللَّصَّ

In addition, commands can also be understood using other than the normal 
forms (as mentioned above), such as something being described as fard, wajib, 

mandub, or obedience, or praising the perpetrator, disparaging the one who leaves it, 
or when a reward is connected to it, or that to leave it would be punishable. Ibn 
'Uthaymeen (2003:29). 

It may be that an obligatory act may not require to be carried out immediately due 
to an evidence which requires it; in such cases it is removed from being an obligation to 

meaning something else, accordingly to Al-Amidi, Al-Baydawi, Al-Mahali(2003), Al 
Kuwi,1981:33; Ibn 'Uthaymeen, n.d.:67, Zidan (1977:291),and Sulaiman (1995:70-
180) mentioned some other meanings in addition to the Islam jurists deduce  الأحكاو انتكهيفيح

 :the Five Religious Duties in the Islamic (Shari'a) legislation such as انخًسح

1. Obligatory وى٘ج٘ب as in the verse: 

وٍَ   {  ي عقِ وجوَ ووَ راْ وَعمُوااْ يوَ وَ  نرصَّلٰ قِ وجوَ ووَ آمُوااْ  نزصَّ وَلٰ هلٰ وااْ  نصصَّ مًُ   ) 43: انثقرج } (ووَ وَ قِي

a. "Establish worship, pay the poor-due, and bow your heads with those who 

bow (in worship)." (Pickthyall, 1930, 2) 
b. "Keep up the prayer, pay the prescribed alms, and bow your heads [in 

worship] with those who bow theirs." (Abdulhaleem: 2005, 8) 

javascript:Open_Menu()
javascript:Open_Menu()
javascript:Open_Menu()
javascript:Open_Menu()
javascript:Open_Menu()
javascript:Open_Menu()


International Journal of Social Sciences & Humanities 

Vol. 1, No. 1, 2016, pp. 224-239 
www.ijssh.ielas.org                                                                                                                                               

ISSN: 2545-420X 

 

227 
 

1. Recommended duty وىْذب  as in the verse: 

وَُ {  يمُ٘ وََ اٌْ ذوَعاْ اْْرمُ ا ممُ وََ اٌْ تقِ وَث قِ مُنمُ مُْ ٞعاً فوَٞ قَِ اٌْ جوَ عمُنمُ جقِ شاْ وٍَ قِ  اٌْ إقِىوَٚ  للَّصَّ اْٝرمُ روَذوَ إْ وصَّ إقِروَو   ِ  وَ صٍَّ اٌْ  ممُ شيُّ اٌْ  وَ ٝوَضمُ اّْفمُغوَنمُ اٌْ  وَ اْٞنمُ يوَ واْ  وَ ْمُ٘ وٍَ وَِ   ٝ ا  ىصَّزقِ وَٖ يُّ وَٝ   }لٰٝ 

(  105: انًائدج )  

a. "O ye who believe! Ye have charge of your own souls. He who erreth cannot 

injure you if ye are rightly guided.Unto Allah ye will all return; and then He 
will inform you of what ye used to do." (Pickthyall,1930,37) 

b. "You who believe, you are responsible for your own souls; if anyone else goes 

astray it will not harm you so long as you follow the guidance; you will all 
return to God, and He will make you realize what youhave done."   

(Abdulhaleem:2005,102) 

 
 
 

1. Threatening  وىرٖذٝذ as in the verse: 
 ) 82:وىر٘تح } ( فيٞضحن٘و  يٞلا ٗىٞثن٘و مثٞشو{

a.  "Then let them laugh a little: they will weep much, as the award of what 

they used to earn." (Pickthyall,1930,59) 
b.  "Let them laugh a little; they will weep a lot in return for what they have 

done." (Abdulhaleem:2005,123) 

 
2. Permission ولأتاحح as in the verse: 

 ﴾ اٌْ اْْنمُ قٍِ  ٚ وٍَ وَا وَٝ ٘و ولأاْ حمُ اّْنقِ وَٗ وَ  (                                                                                                             32:وىْ٘س )﴿

                                                                      
a. And marry such of you as are solitary and the pious of your slaves and maid 

servants. (Pickthyall,1930,111) 

b.  Marry off the single among you and those of your male and female slaves 
who are fit [for marriage]. (Abdulhaleem: 2005,197) 

 
3. Preaching and instructing وى٘ ظ ٗو سشاد as in the verse:                                            

ذقِلوَ  }    (                                        (               19:  نقًاٌ اْ٘ ِ صوَ قٍِ وااْضمُ اْ  وَٗ ٞقِلوَ  وٍَ اْ ذاْ فقِٜ  و اْلقِ   {  وَٗ
 

a. "Be modest in thy bearing and subdue thy voice. Lo! " (Pickthyall,1930,131) 

b. "Go at a moderate pace and lower your voice," (Abdulhaleem:2005,262) 

 

4. Supplication وىذ اء  as in the verse: 
ٛ }25:طه )  )                                                                                 ذاْسقِ حاْ ىقِٜ صوَ شوَ قِ  شاْ ب   {  وَاهوَ سوَ

 
a. (Moses) said: "My Lord! Relieve my mind." (Pickthyall, 1930, 97) 

b. Moses said, „Lord, lift up my heart."(Abdulhaleem: 2005, 197) 

 

5.   Indignity  ولإٔاّح as in the verse: 

ٝيقِ  {  شقِ واْ  وَزوَوبوَ  ىاْحوَ رمُٗ مُ٘   ) 50:  الأَفال( } وَٗ
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a. "Taste the punishment of burning!" (Pickthyall, 1930, 55) 
b. "Taste the punishment of the Fire.(Abdulhaleem: 2005, 113) 

 
6. Settlement by negotiation وىرغ٘ٝح as in the verse: 

                                                                                                                                                                                                               (53:وىر٘تح } ( و  ّفق٘و ط٘ اً  ٗ مشٕاً ىِ ٝرقثو ٍْنٌ{ 

                 

a. "Say: Pay (your contribution), willingly or unwillingly, it will not be accepted 

from you."  (Pickthyall, 1930, 58) 

b. "Say, „Whether you give willingly or unwillingly, what you  give will not be 

accepted," (Abdulhaleem: 2005, 121) 

 
 

7. Disability وىرعجٞض as in the verse: 

قِٔ " ثاْيقِ قٍِ   ِ قٍِ  جبٍ  واْ تقِغمُ٘سوَ ّوَا فوَ اْذمُ٘ ثاْذقِ ىاْْوَا  وَيوَٚ  وَ ا ّوَضصَّ صََّ قٍِ  اْٝةبٍ  اٌْ فقِٜ سوَ إقُِ ممُْرمُ   (23 : انثقرج)" وَٗ

a. "And if ye are in doubt concerning that which We reveal unto Our slave 
(Muhammad), then produce a sura or the like thereof," (Pickthyall,1930,1) 

b. If you have doubts about the revelation We have sent down to Our servant, then 

produce a single sura like it" (Abdulhaleem:2005,6) 

 

8.   Giving options وىرخٞٞش   as in the verse: 
                                (                                              29:وىنٖف } (فيٞنفش ٍِٗ شآء فيٞ ٍِ فَِ شآء{ 

                         
a. "Say: (It is) the truth from the Lord of you (all). Then whosoever will, let him 

believe, and whosoever will, let him disbelieve." (Pickthyall,1930,91) 
b.  "Say, „Now the truth has come from your Lord: let those who wish to believe in 

it do so, and let those who wish to reject it do so." (Abdulhaleem:2005,185) 

   
as in the verse: ولأىرَاط Petition   11-  

وَِ {  ذ قِ قِٞ روَلوَ مَُ ٛ  ىاْ ضقِ وَ ٝوَجاْ صَُّ  للَّصَّ اْْٞوَآ إقِ يوَ ذصَّ اْ  وَ ذوَلوَ وَٗ اْٞووَ  وَا  ىاْنوَ اْٗ قِ ىوَْ وَ    )88:ٝ٘عف) } فوَ 
            

a. "fill for us the measure and be charitable unto us. Lo! Allah will requite the 
charitable." (Pickthyall,1930,74) 

b. "but give us full measure. Be charitable to us: God rewards the charitable." 

(Abdulhaleem:2005,151) 

 
12  Hospitality ًولأمشو as in the verse: 

                       
وَِ  } (46: وىحجش)                                                                                    ْقِٞ قٍِ بًٍ   وَٕا تقِغوَلا يمُ٘  {  داْخمُ

 
a. "(And it is said unto them): Enter them in peace, 

secure."(Pickthyall,1930,80) 

b. “Enter them in peace and safety!”   (Abdulhaleem:2005,164) 

 
12-  Gratitude ُولأٍرْا as in the verse: 
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اٌْ  }  (57: وىثقشج )                                                                    صوَ اْْوَٱممُ ا سوَ وٍَ دقِ  ٞ قِثوَلٰ ِ طوَ قٍِ واْ   { ممُيمُ٘

  
a- " (saying): Eat of the good things where with We have provided you" 

(Pickthyall,1930,3) 
b- "saying, ‗Eat the good things We have provided for you." (Abdulhaleem:2005,8) 

 
 
  

13-  Warning ولأّزوس as in the verse: 
            

اً  } ((                             71: انُساء يعا قًِ وااْ  وَ اَْفقِرمُ وااْ  مُثوَاختٍ  وَوقِ   ُمُوااْ  مُ مُوااْ حقِ اْروَ مُىاْ فوَ َفقِرمُ وٍَ ءايوَ ا  نصَّ قِ  وَ يُّ وَ  {  وَلٰ 
 

a- "O ye who believe! Take your precautions, then advance the proven ones, or 
advance all together." (Pickthyall,1930,26) 

b- "You who believe, be on your guard. March [to battle] in small groups or as one 
body." (Abdulhaleem:2005,57) 

 
14-   Abasement ولأحرقا س as in the verse: 

 
وَُ {  ياْقمُ٘ يٍُّ اٌْ  رمُ آ  وَّ وٍَ واْ  لٰٚ  وَىاْقمُ٘ ٘عوَ يٍُّ اٌْ  مُٖ                          )43: انشعراء )    } وَاهوَ ىوَ

                                             

a- "Moses said unto them: Throw what ye are going to throw!" 
(Pickthyall,1930,116) 

b- "Moses said to them, ‗Throw down whatever you will." (Abdulhaleem:2005,233) 
 

15-  Educating وىر دٝة as in the verse: 
وَِ {  ٞ عقِ جةٌ إقِ صَّ  وَيوَٚ  ىاْخوَلٰ قِ شوَ ا ىوَنوَثقِٞ وَٖ صَّ إقِّ وَٗ ٘جقِ  يوَلٰ وَٗ ىلصَّ ثاْشقِ  واْ تقِٱىلصَّ ْٞمُ٘ روَعقِ  45) : انثقرج(  }وَٗ عاْ

  

a- "Seek help in patience and prayer; and truly it is hard save for the humble-minded" 
(Pickthyall,1930,2) 

 

b- "Seek help with steadfastness and prayer– though this is hard indeed for anyone but 
the humble" (Abdulhaleem:2005,8) 

  
16-    Do something at soon  ِٝ٘وىرن  as in the verse:    

                                            
مُُ  } ( 47: لا عًراٌ)                                                                           وَنمُ٘ اِْ فوَٞ همُ ىؤَمُ ممُ  { ٝوَقمُ٘

  
a-  "He saith unto it only: Be! and it is." (Pickthyall,1930:17) 
b-  "He only says, ―Be‖, and it is." (Abdulhaleem,2005:38) 

 
  

 :as in the verse ولأّعاً    -17
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وَُ  {  صَّآمُ ذوَعاْثمُذمُٗ اٌْ إقِٝ اْْرمُ قِ إقُِ ممُ ٗواْ للَّصَّ نمُشمُ وَٗ شاْ اٌْ  صوَ اْْوَاممُ ا سوَ وٍَ ٞ قِثوَاخقِ  ِ طوَ قٍِ واْ  واْ ممُيمُ٘ ْمُ٘ وٍَ وَِ   ٝ ا  ىصَّزقِ وَٖ يُّ وَٝ  )172: وىثقشج) }  لٰٝ 
 

a-  "O ye who believe! Eat of the good things wherewith We have provided you, and render 
thanks to Allah if it is (indeed) He whom ye worship." (Pickthyall,1930,8) 

b-  "You who believe, eat the good things We have provided for you and be grateful to God, 
if it is Him that you worship." (Abdulhaleem:2005,19) 

 
 

 
18-   Authorization  ٝ٘وىرف as in the verse: 

 
ّوَا  {  ٛ فوَطوَشوَ وَٗ ىصَّزقِ وَاخقِ  وَِ  ىاْثوَٞ قِْ قٍِ ّوَا  آءوَ ا جوَ وٍَ لٰٚ  يوَ كوَ  وَ ثقِشوَ واْ ىوَِ ّيُّ اْ دوَ  وَاابٍ  وَاىمُ٘ آ  وَّ وٍَ اّْٞوَآفوَٱ اْ قِ  ٞوَاجوَ  ىذيُّ قِٓ  ىاْحوَ زقِ لـٰ وَٕ  ٜ ا ذوَقاْضقِ وََ صَّ  } إقِّ
 ) 72:  طه(   
 

a-  "They said: We choose thee not above the clear proofs that have come unto us, and above 
Him Who created us. So decree what thou wilt decree." (Pickthyall,1930,98) 

 
b-  "They said, ‗We shall never prefer you to the clear sign that has come to us, nor to Him who 

created us. So decide whatever you will: you can only decide matters of this present life" 
(Abdulhaleem:2005,199) 

 
19-  Arousing amazement وىرعجة as in the verse: 

 
ثوَاهوَ  {  اٍْ واْ ىوَلوَ  لأوَ تمُ٘ شوَ اْٞفوَ  وَ اّْظمُشاْ موَ  ) 48:  الأسراء( } 

 

 

a-  "See what similitudes they coin for thee," (Pickthyall,1930,87) 
b-  "See what they think you are like!" (Abdulhaleem:2005,178) 

 
20-  Denying  وىرنزٝة as in the verse: 

 
وَِ  {  ادقِ قِٞ اٌْ صوَ وَٕا إقُِ ممُْرمُ وجقِ فوَٱذاْيمُ٘ سوَ اْ٘ واْ تقِٱىرصَّ  ) 93:   ل عًراٌ(  } مُواْ فوَ اْذمُ٘

 

a- "Say: Produce the Torah and read it (unto us) if ye are truthful." (Pickthyall,1930,18) 
b- "Say, ‗Bring the Torah and read out [the relevant passage] if you are telling the truth." 

(Abdulhaleem:2005,41) 
 

21-   Advice  :as in the verse     وىَ ٘سج
 

لوَ  {  قًِ  وَّ قِٜ  وَراْتوَحمُ ْوَا وََ لٰٙ فقِٜ  ىاْ ٜۤ  وَسوَ صَّٜ إقِّ قِ وَ ثمُْ لٰٝ وَٜ  وَاهوَ  عؤَمُ  ىغصَّعاْ وٍَ ا توَيوَغوَ  صََّ لٰٙ فوَيوَ اروَو ذوَشوَ وٍَ مُ فوَٱّظمُشاْ  ٜۤ إقُِ شوَآءوَ  للَّصَّ قِ ذمُّ شمُ عوَروَجقِ وٍَ ا ذمُ  وٍَ وَتوَدقِ  فاْعوَواْ  لٰٝ    وَاهوَ 

وَِ  ٝ اتقِشقِ وَِ  ىلصَّ  )102: انصافاخ(   }قٍِ
 

a-  "And when (his son) was old enough to walk with him, (Abraham) said: O my dear son, 
I have seen in a dream that I must sacrifice thee. So look, what thinkest thou? He said: O 
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my father! Do that which thou art commanded. Allah willing, thou shalt find me of the 
steadfast." (Pickthyall,1930,144) 

 
b-  "When the boy was old enough to work with his father, Abraham said, ‗My son, I have 

seen myself sacrificing you in a dream. What do you think?‘ He said, ‗Father, do as you 
are commanded and, God willing, you will find me steadfast." (Abdulhaleem:2005,313) 

 
 
 

22-  Arousing consideration  ولأ رثاس as in the verse: 
 

 
شوَ { وََ قِٓ إقِروَ   وَثاْ شقِ وََ لٰٚ ثوَ واْ إقِىقِ ۤٗ اّْظمُشمُ    )99:  الأَعاو }  (   

a-  'Look upon the fruit thereof, when they bear fruit, and upon its ripening." 
(Pickthyall,1930,41) 

b-  "Watch their fruits as they grow and ripen!" (Abdulhaleem:2005,87) 
  

23-  Hankering وىريٖف as in the verse: 
 

سقِ {  ذمُٗ ةٌٌ تقِزوَوخقِ  ىليُّ ٞ يقِ وَ  وَ صَُّ  للَّصَّ اٌْ إقِ نمُ اْٞظقِ واْ تقِ وَ ٘ذمُ٘ مٍُ   )119:   ل عًراٌ(  } مُواْ 

a- "Say: Perish in your rage! Lo! Allah is Aware of what is hidden in (your) breasts." 
(Pickthyall,1930,19) 

b-  "[Prophet], say, ‗Die of rage [if you wish]!‘ God knows exactly what is in everyone‘s 

hearts." (Abdulhaleem:2005,43) 
 

       :as in the verse وىرثلٞش    -24

وَُ  {  ٛ ٝمُ٘ وَذمُٗ مٌُ  ىصَّزقِ مُٖ وٍَ اْ٘ واْ ٝوَ قمُ٘ لـٰ لٰٚ ٝمُيوَ رصَّ واْ حوَ ٝوَياْعوَثمُ٘ وَٗ ٘واْ  ٘ مُ اٌْ ٝوَخمُ مُٕ  ) 83:  وىضخش ( }فوَزوَساْ
a-  "So let them flounder (in their talk) and play until they meet the Day which they are 

promised." (Pickthyall,1930,19) 
b-  "Leave them to wade in deeper and play about, until they face the Day they have been 

promised." (Abdulhaleem:2005,191) 
 

25-  Commissioning ًوىرنيٞٞف ٗو ىضو  as in the verse: 
 

ًّا } ثقِٞ وٌَ صوَ ناْ اْْٞوَآمُ وىاْحمُ وَٗ ذوَ جبٍ  صَّ٘ روَابوَ تقِقمُ زقِ وىاْنقِ ٞوَٚ خمُ                                                                                  ) 12:  ٍشٌٝ( {ٝوَا ٝوَحاْ

a-  "(And it was said unto his son): O John! Hold the Scripture. And We gave him 
wisdom when a child." (Pickthyall,1930,159) 

b-  "[We said], ‗John, hold on to the Scripture firmly.‘ While he was still a boy, We 

granted him wisdom" (Abdulhaleem:2005,320) 
 

As for to imperative mood in English, Lyons(1995:256), discussing the imperative mood 
generally, states, "if a language has a grammatical mood which is used distinctly and 
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characteristically for the purpose of imposing one‘s will on others for the purpose of issuing 
directives, that mood is traditionally described as the imperative".  

In addition, Konig & Siemund 2007, van der Auwera et al. 2004c, as imperatives such verb 
constructions which express commands, orders and requests, but are also used for illocutionary 
acts like invitations, exhortations, suggestions, instructions, entreaties, pleas, the giving of advice 
or permission. 

2. Methodology 
 

This study has been utilizing qualitative approach in collecting and analyzing data. This 
study aims test the IM associated with the translation of the Qur'anic mood into English.  
This present study also was adopted Peter Newmark, who provided two theories, ‗semantic 

translation‘ and ‗communicative translation‘. In addition, this current study is tackled two 
groups of sampling. The first one is 5 verses from The Glorious Qur‘an which is content of 

multi- functions of IM in the Glorious Qur'an. The second sampling is 4 translators which is 
depending on nationality such as Muslim (Arabic Muslim and foreign Muslim) and non-

Muslim. 

 

2.1  Data Analysis, Translation, Discussion and Findings 

In this study, we will analyze our data collected from the Glorious Qur'an in terms of Newmark's 
(1988) semantic translation and communicative translation. The main focus of the semantic 
translation is the meaning of the holy verses, whereas the main focus of the communicative 
translation is the force of the holy verses. The analysis will be according to the following steps: 
(1) setting down the source language text, (2) interpreting the glorious verse,(3) listing down the 
target texts, and (4) discussing the matching between the SL text and TL text. Then listing down 
the result of this matching to know the areas of similarities and differences. 

 

2.2  Data Analysis:  

SL Text: (1) 

)ع٘سج فليد  40)                                             ٞشةٌ  }    وَُ توَلقِ يمُ٘ وََ ا ذوَعاْ وََ صَّٔمُ تقِ اٌْ إقِّ ا شقِ اْرمُ وٍَ واْ  يمُ٘ وََ  {   اْ

  The Interpretation: 

"Act as you wish; indeed He is Seer of what you do — this is [meant as] a threat for them." 
Tafsir al-Jalalayn (1280 ah.) 

 

TL Text:  
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1- "Do what you will; surely He sees the things you do." A.J.Arberry (1955) 
2- "Do as you will, He is watching all your actions." N. J. Dawood (1956) 
3- "Do whatever you want, God certainly sees everything you do." M. Abdulhaleem (2004) 
4- "Do as you wish. Surely, He sees all that you do." M.T.-ul-Qadri (2011) 

 

Findings and Discussions: 

In ordinary speech, the imperative verb “ ْهمُواا وًَ " عاْ  can be semantically translated into English as 
‗do‘ which it indicate performing an action. However, in the context of the present verse, it 

should be translated based on the function it communicates. Based on the interpretation of this 
verse, the function it communicates includes adding a sense of ‗threat‘ (al-Amidi, 1233 C.E; al-
Baydawi, n.d.; al-Mahali, 2003; al-Kuwi, 1981:33; Ibn 'Uthaymin, 2003:67; Zidan, 1977:291; 
and Sulaiman, 1995:70-180). The use of  ْا  قِ اْتمُىا  is used after the imperative (whatever you want) يوَ
to indicate the function of threat, so Allah indirectly urge those people to leave what they do. 

 

As shown in Table 2.1 below, and based on the 4 translations to the imperative  ْهمُواا وًَ  it was , عاْ
found that all the 4 translators translated the verb semantically and none of them attempted to 
translate the communicative function the IM implies. They mainly used the imperative verb ‗do‘. 

It is likely that finding an equivalent in English that carries the ‗threatening‘ mode is difficult to 

find. However, using ‗do whatever you want‘ could be a solution to achieve the intended 

communicative function of this IM.  

 

 Translation Analysis: 

No. Names of 
Translators 

Arabic Text English Text Com. 
Translation 

Sem. 
Translation 

1. Arberry  ْهمُواا وًَ  + - Do  عاْ
2. Dawood  ْهمُواا وًَ  + - Do  عاْ
3. Abdulhalem  ْهمُواا وًَ  + - Do  عاْ
4. ul-Qadri  ْهمُواا وًَ  + - Do  عاْ

 

SL Text: (2) 

اقِ { ٗواْ فقِٜ  لأوَساْ شمُ لاوَجمُ فوَٱّروَ قِ ٞوَدقِ  ىلصَّ ُ٘ فوَإقِروَو  مُضقِ اٌْ ذمُفاْيقِحمُ شوً ىصَّعوَيصَّنمُ وَ موَثقِٞ ٗواْ  للَّصَّ وَٗ راْممُشمُ قِ  وقِ  للَّصَّ ِ فوَضاْ قٍِ واْ                                                                             }وَٗ تاْروَ مُ٘

( 10)ع٘سج وىجَعح    

The Interpretation: 

"And when the prayer is finished, disperse in the land (this is an imperative denoting 
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permissibility) and seek, provision through, God‘s bounty, and remember God, with 

remembrance, frequently, that perhaps you may be successful, [that perhaps] you may be the 
winners."  Tafsir al-Jalalayn (1280 ah.) 

TL Text:  

1- "Then, when the prayer is finished, scatter in the land and seek God‘s bounty, and 

remember God frequently; haply you will prosper."A. J. Arberry (1955) 
 

2- "Then, when the prayers are ended, disperse and go your ways in quest of God's bounty. 
Remember God always, so that you may prosper."N. J. Dawood (1956) 

3- "then when the prayer has ended, disperse in the land and seek out God‘s bounty. 

Remember God often so that you may prosper."M. Abdulhaleem (2004) 
4- "Then after the Prayer is offered, disperse in the land and (then) look for Allah‘s bounty 

(i.e., sustenance). And remember Allah much so that you may attain to prosperity."M.T.-
ul-Qadri (2011)  

 

Findings and Discussions: 

In ordinary speech, the imperative verb ― ْواا رمُ  can be semantically translated into English as "فوَ َتوَشقِ
‗disperse, or ‗scattered‘ which indicate moving apart in different directions without order or 

regularity. However, in the context of the present verse, it should be translated based on the 
function it communicates. Based on the interpretation of this verse, the function it communicates 
includes adding a sense of ‗giving permission‘ or ‗permissibility‘ (al-Amidi, 1233 C.E; al-
Baydawi, n.d.; al-Mahali, 2003; al-Kuwi, 1981:33; Ibn 'Uthaymin, 2003:67; Zidan, 1977:291; 
and Sulaiman, 1995:70-180). The communicative function is achieved using"فـ" (fa) which 
indicates perusing an action after prohibiting it, which in this case the prayer. It also implied the 
optional of dispersing or not.  

 

      As shown in Table 2.2, and based on the 4 translations to the imperative  ْواا رمُ  it was found ,فوَ َتوَشقِ
that all the translators translated the semantic functions of the imperative verb. The translators 
(1,2,3, and 4) have translated the verb  ْواا رمُ  into ‗disperse‘ and ‗scattered‘ thus rendering the فوَ َتوَشقِ

semantic function of the IM. Those who translated the semantic function of the IM (Arberry, 
Dawood,  Abdulhaleem, and ul-Qadri ) were Muslims and non-Muslims, it seemed that they 
employed their understanding of the verse in translating the communicative function of the IM.  
 

 

 

 

 



International Journal of Social Sciences & Humanities 

Vol. 1, No. 1, 2016, pp. 224-239 
www.ijssh.ielas.org                                                                                                                                               

ISSN: 2545-420X 

 

235 
 

Translation Analysis:  

No. Names of 
Translators 

Arabic 
Text 

English Text Com. 
Translation 

Sem. 
Translation 

1. Arberry  ْٗوا شمُ  فوَٱّروَ قِ

 
Scatter 
 

- + 

2. Dawood  ْٗوا شمُ  فوَٱّروَ قِ

 
Disperse - + 

3. Abdulhalem  ْٗوا شمُ  فوَٱّروَ قِ

 
Disperse - + 

4. ul-Qadri  ْٗوا شمُ  فوَٱّروَ قِ

 
Disperse - + 

 

SL Text: (3) 

(                                            83 )ع٘سج وى عشوء     { وَِ  ٞ اىقِحقِ قاْْقِٜ تقِٱىلصَّ وَٗ وَىاْحقِ َاً  ناْ وَٕةاْ ىقِٜ حمُ قِ  ب   {  سوَ

The Interpretation: 

"My Lord! Grant me [unerring] judgement, knowledge, and unite me with the righteous, the 
prophets." Tafsir al-Jalalayn (1280 ah.) 

TL Text:  

1- "My Lord, give me Judgment, and join me with the righteous," A.J.Arberry (1955) 
2- "Lord, bestow wisdom upon me, and admit me among the righteous." N. J. Dawood 

(1956) 
3- "My Lord, grant me wisdom; join me with the righteous;" M. Abdulhaleem (2004) 
4- "O my Lord! Bless me with excellence in knowledge and deeds, and include me amongst 

those who deserve Your exceptional intimacy." M.T.-ul-Qadri (2011) 

 

Findings and Discussions: 

In ordinary speech, the imperative verb ― ْوَةا " can be semantically translated into English as 
‗give‘, ‗grant‘, ‗bestow‘ which indicate the act of giving with or without a return. However, in 

the context of the present verse, it should be translated based on the function it communicates. 
Based on the interpretation of this verse, the function it communicates includes adding a sense of 
‗Supplication‘ (al-Amidi, 1233 C.E; al-Baydawi, n.d.; al-Mahali, 2003; al-Kuwi, 1981:33; Ibn 
'Uthaymin, 2003:67; Zidan, 1977:291; and Sulaiman, 1995:70-180). 

     As shown in Table 2.3 below, and based on the 4 translations to the imperative   ْنقِي  وَةا , it was 
found that all the translators translated the verb semantically Based on the interpretation of the 
verse, what is being asked by Abraham (Peace be upon him) is not something physical, but 
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something spiritual like wisdom, knowledge, right understanding and power of  judgment and 
can only be granted as a bless from Allah to His obedience people. 

Translation Analysis              

No. Names of 
Translators 

Arabic Text English Text Com. 
Translation 

Sem. 
Translation 

1. Arberry وَةاْ نقِي  give me - + 
2. Dawood وَةاْ نقِي  Bestow - + 
3. Abdulhalem وَةاْ نقِي  grant me - + 
4. ul-Qadri وَةاْ نقِي  Bless me - + 
 

SL Text: (4) 

(  48)ع٘سج وىقَش                                     ظصَّ عوَقوَشوَ  }     وٍَ واْ  اٌْ رمُٗ مُ٘ قِٖ قِٕ ٘ جمُ مُٗ لٰٚ  يوَ وَُ فقِٜ  ىْصَّاسقِ  وَ ثمُ٘ حوَ وًَ ٝمُغاْ اْ٘  { ٝوَ

The Interpretation: 

The day when they are dragged into the Fire on their faces, in the Hereafter and it is said to them: 
‗Taste [now] the touch of Saqar‘, Hell‘s affliction of you." Tafsir al-Jalalayn (1280 ah.) 

TL Text:  

1- "The day when they are dragged on their faces into the Fire: 'Taste now the touch of 
Sakar! " A.J.Arberry (1955) 

2- "On the day when they are dragged into the Fire with faces down, We shall say to them: 
'Feel the touch of Hell." N. J. Dawood (1956) 

3- "on the Day when they are dragged on their faces in Hell. ‗Feel the touch of Hell. " M. 
Abdulhaleem (2004) 

4- "The Day when they will be dragged into Hell on their faces (it will be said to them:) 
‗Taste burning in Hell." M.T.-ul-Qadri (2011) 

 
 
Findings and Discussions: 

In ordinary speech, the imperative verb ― ْمُو مُواا " can be semantically translated into English 
as ‗taste‘ which indicate the act of trying or testing the flavor or quality of (something) like food 
or life. However, in the context of the present verse, it should be translated based on the function 
it communicates. Based on the interpretation of this verse, the function it communicates includes 
adding a sense of ‗Indignity‘ which is not connected to a belief (al-Amidi, 1233 C.E; al-
Baydawi, n.d.; al-Mahali, 2003; al-Kuwi, 1981:33; Ibn 'Uthaymin, 2003:67; Zidan, 1977:291; 
and Sulaiman, 1995:70-180). 

 
As shown in Table 2.4 below, and based on the 4 translations to the imperative  ْمُو مُواا , it 

was found that 2 of the translators translated the communicative functions of the IM while 
anthors translated the verb semantically. Those who translated the imperative verb semantically 
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(1, and 4) using ‗taste‘ did not included the implied meaning of indignity which was clear in the 
‗dragged into the Fire on their faces‘. (Dawood, and Abdulhalem) attempted to translate the 

communicative function by linking ‗dragging on their faces‘ to the feeling of the flames of the 

Hell using the imperative ‗feel‘, though were not completely successful. 
 
 

Translation Analysis: 

No. Names of 
Translators 

Arabic Text English Text Com. 
Translation 

Sem. 
Translation 

1. Arberry  ْمُو مُواا  Taste now 
 

- + 

2. Dawood  ْمُو مُواا  We shall say to 
them:‘Feel 

+ - 

3. Abdulhalem  ْمُو مُواا  Feel 
 

+ - 

4. ul-Qadri  ْمُو مُواا  it will be said to 
them:) ‗Taste 

- + 

 

SL Text: (5) 

(  61) ع٘سج وىثقشج                                              { ثقِطمُ٘واْ   إْ اٌْ    وَىاْرمُ ا عوَ  صٍَّ اٌْ  صَُّ ىوَنمُ شوً فوَإقِ لاْ قٍِ   } 

The Interpretation: 

"He, exalted be He, said, ‗Go down to a city, whichever city it may be; you shall have, there, 
what you demanded‘ of vegetable produce;." Tafsir al-Jalalayn (1280 ah.) 

TL Text: 

1- "Get you down to Egypt; you shall have there that you demanded." A.J.Arberry (1955) 
2- "Go back to some city. There you will find all you have asked for." N. J. Dawood (1956) 
3- "go down to any city. Surely (there) will be (available) all what you demand."  M.T.-ul-

Qadri (2011) 
4-  "Go down to Egypt, where you will have what you asked for." T.A.Itani (2012)  
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Findings and Discussions: 

In ordinary speech, the imperative verb “ ْثقِ مُواا "  اْ  can be semantically translated into English as ‗to 

go down‘ which indicates the act of moving from a place to another. However, in the context of 

the present verse, it should be translated based on the function it communicates. Based on the 
interpretation of this verse, the function it communicates includes adding a sense of ‗scolding‘ 

(al-Amidi, 1233 C.E; al-Baydawi, n.d.; al-Mahali, 2003; al-Kuwi, 1981:33; Ibn 'Uthaymin, 
2003:67; Zidan, 1977:291; and Sulaiman, 1995:70-180). This included the movement from the 
better place or situation to inferior one.  

      As shown in Table 2.5 below, and based on the 4 translations to the imperative  ْثقِ مُواا  it was ,  اْ
found that all of the translators translated the semantic functions of the IM by considering both 
imperative structure and semantic function, while none of them translated the communicative 
function of the verb. In this verse, Allah wanted to communicate His anger, as these people 
preferred the inferior things to the best things. The translators should have communicated Allah 
anger or scolding by translating the verse as ‗Allah said/told them angry or scolding, to go down 

to any town.‘ which communicates the connoted message. 

Translation Analysis: 

No. Names of 
Translators 

Arabic Text English Text Com. 
Translation 

Sem. 
Translation 

1. Arberry  ْثقِطمُ٘وا إْ   Get you down - + 
2. Dawood  ْثقِطمُ٘وا إْ   Go back - + 
3. Abdulhalem  ْثقِطمُ٘وا إْ   Go to - + 
4. ul-Qadri  ْثقِطمُ٘وا إْ   go down - + 
 

3. Discussion 

An inspection of these texts and their renderings reveal that translators have translated IM 
(realized by the imperative verb) in the holy verses by the imperative mood. This means that they 
used semantic translation. As for the rest of translators (2, 3) in text 4, it seems that they used a 
communicative translation, simply, because they changed the structure and used obligation (shall 
as in 2) and, the translator (3) has used only futurity which has not the same function in the same 
text. 

4. Conclusion 
 

The evidence from this study suggests that the style of the Glorious Qur‘an is special and unique. 
Special in its references; unique in its incapacitation, which makes the process of its translation 
from one language into another very difficult; due to the difficulty of conveying the eloquently 
and diagrammatic characteristics of Glorious Qur‘an. So, words of Glorious Qur‘an can be 
translated semantically; yet, it is difficult to translate due to the act that these words imply 
internal references and meanings which represent the spirit of Glorious Qur‘an and the secret of 
its eloquence.  
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The findings of this study indicate that there is no one from the translators can achieve the 
translating function of imperative mood in the noble Qur‘an  according to Juristic Perspective, 
(for this claim, see also al-Amidi, 1233 C.E;al-Baydawi, n.d.; al-Mahali, 2003; al-Kuwi, 
1981:33; Ibn 'Uthaymin, 2003:67; Zidan, 1977:291; and Sulaiman, 1995:70-180) into English. 
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